
03008

Cultural Conservation Through Javanese 
Traditional Pambiwara Course on The Role of a 
Sanggar Permadani in Sukoharjo Regency, 
Central Java 

Marimin1,*, Mahendra Wijaya1, Sri Hilmi Pujihartati1 and Sudarsana1 

1Sociology Department of Social and Politic Science Faculty, Sebelas Maret University, Indonesia 

Abstract. The Sukoharjo Sanggar Permadani has a strategic role in 
carrying out the conservation and cultivation of the Javanese 
language. The role of the pambiwara or master of ceremonies (MC) 
in Javanese customs which requires pambiwara to be proficient in 
Javanese, especially “inggil” manners. The role of the studio is 
important in providing training to individuals who are interested in 
becoming pambiwara so that they are able to speak Javanese 
manners well and to maintain cultural existence as well as becoming 
a professional job. This research found that the Sanggar Permadani 
has the role of:  (1) Concrete actions to preserve  language enhance 
the capacity for good communication, fostering cooperation among 
farmer communities. (2) Enculturation Javanese Culture in Solo 
Residency, which is also predominantly rural. (3)  Transforming the 
sanggar non-commercial entity aimed at maintaining social bonds 
and solidarity, ultilizing leisure time for discussions on collaborative 
efforts in land management, seed propagation, fertilizer 
procurement, and rice pest control. (4). The activities of the sanggar 
serve as a driving  to revitalize and preserve the essence of the 
Javanese language within society. 

1 Introduction 
Language has become the characteristic of an ethnic group as well as the national identity of 
a country, including in Indonesia. Apart from being a communication tool, language is also 
used as a means to convey values or speech acts of society. Local languages are an integral 
part of identity and cultural expression. They serve as a medium for cultural expression, 
encompassing folklore, rituals, and artistic performances, which are essential for preserving 
the cultural identity of communities [1]. One language that has meaning and characteristics 
that reflect regional culture is Javanese [2]. However, according to Soemardjan [3], today's 
society is no longer oriented towards regional culture and has shifted to a modern life 
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orientation. This change in orientation is due to modernization taking place in society. This 
modernization ultimately has an impact on endangering the use of Javanese, especially 
among young people [4]. Currently, many young people do not understand or even cannot 
speak Javanese. Young people actually use Indonesian more often, not only in education, but 
also in daily social settings [5].  

Various studies cited on the Ministry of Education and Culture website, such as research 
from Ethnologue: Language of The World (2021) and research from the Australian National 
University (ANU) in 2021, show that there are worrying conditions regarding the use of 
regional languages, especially in Indonesia, which is facing the threat of extinction. This is 
caused by the decline in the number of speakers of regional languages. In fact, several 
provinces in Indonesia have experienced the extinction of regional languages, including 
Maluku, Sulawesi, and even Javindo in Central Java [6]. 

The use of the unified language, namely Indonesian, in various formal activities both in 
government and in the education process at school, causes the intensity of the use of regional 
languages to decrease. The blending of languages also presents challenges in preserving the 
local language, like in Yogyakarta [7]. Apart from that, globalization and modernity factors, 
demographics, cultural assimilation, as well as the lack of support from the government, and 
many other things have also contributed to the disappearance of these regional languages [8]. 
This is worrying for Indonesia's noble culture which is represented through the languages 
that each region has, including Javanese. Preserving local languages is crucial as it safeguards 
cultural heritage and identity, facilitates communication within communities, and ensures the 
continuity of traditions and knowledge for future generations [9][10]. 

The formation of Javanese language use in general cannot be separated from the customs 
that exist in Javanese society itself, one of which is the traditional Javanese wedding 
procession. The use of the Javanese language in wedding discourse reflects cultural aesthetics 
and character aspirations, preserving the linguistic richness of tradition despite the influence 
of modernity [11]. In this procession, there is a figure who acts as a guide for the wedding 
procession, namely the pambiwara who has special skills in literature and Javanese language 
[12]. A pambiwara has to really understand the series of events in a traditional Javanese 
wedding, starting from the siraman, marriage ceremony, reception, to in-laws because the 
pambiwara must try to provide spirit during the wedding procession [13]. 

When leading a traditional Javanese wedding procession, a pambiwara will use a variety 
of krama inggil language which is undha usuk or the most refined level of Javanese language. 
Therefore, pambiwara is a job that requires special skills because you have to understand the 
schedule of events using Javanese krama inggil. The presence of pambiwara at official or 
entertainment events has received recognition and appreciation from the public. This is 
because the existence of the pambiwara remains a benchmark for the success of an event 
[14]. Even so, currently there are not many masters of ceremonies (MC) who are involved in 
pambiwara culture. This is also caused by the community as voters who want a simple 
wedding procession [15]. 

The presence of pambiwara is part of preserving Javanese culture as a source of wisdom 
as well as reflecting the local identity of Javanese people [16]. The important role of the 
pambiwara in Javanese society requires people to continue to respect Javanese culture or 
preserve Javanese culture, especially regarding the use of the inggil krama language. 
Therefore, regional language conservation efforts need to be carried out to preserve Javanese 
culture. One of them is by mediating it through studios that hold pambiwara courses or 
training as a form of non-formal education [17]. Not only that, the studio can also play a role 
in making Pambiwara a profession that can also help with cultural conservation efforts. To 
support this, it is necessary to have adequate competency standards. 

The pambiwara courses provided by the studio are a form of cultural conservation because 
there are efforts to preserve cultural values from one generation to another [18]. One of the 
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wedding procession [15]. 

The presence of pambiwara is part of preserving Javanese culture as a source of wisdom 
as well as reflecting the local identity of Javanese people [16]. The important role of the 
pambiwara in Javanese society requires people to continue to respect Javanese culture or 
preserve Javanese culture, especially regarding the use of the inggil krama language. 
Therefore, regional language conservation efforts need to be carried out to preserve Javanese 
culture. One of them is by mediating it through studios that hold pambiwara courses or 
training as a form of non-formal education [17]. Not only that, the studio can also play a role 
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The pambiwara courses provided by the studio are a form of cultural conservation because 
there are efforts to preserve cultural values from one generation to another [18]. One of the 

studios that seeks to reproduce Javanese culture through pambiwara courses is the Indonesian 
National Cultural Society (Permadani) Brotherhood Studio which is located in Sukoharjo 
Regency [19]. It is known that Sanggar Permadani often holds pambiwara courses to produce 
presenters who are proficient in Javanese [20]. Therefore, the role of studios such as Sanggar 
Permadani is very necessary to maintain and preserve the existence of pambiwara so that it 
does not become extinct and can be known to the wider community. 

2 Research Methodology 
The methodology employed is descriptive with a qualitative approach. Data collection 
techniques involved observation at the Sanggar Permadani Sukoharjo during the learning 
process of the pambiwara course. In-depth interviews were conducted to obtain primary data 
from informants, including the management of Sanggar Permadani: Chairperson Sumarno, 
Secretary Suwandi, and Treasurer Subandi, as well as instructors Eko Joko Tri Hadmono and 
Prahar, alongside the students participating in the course. The analysis procedure was carried 
out using the Compact Comparison technique, which involves interviewing sources 
sequentially until the necessary data is obtained. The data collected was analysed through the 
following steps: data collection, reduction, presentation, cross-checking, and ultimately 
drawing conclusions, as outlined by Saldana, Miles, and Huberman [21]. 

3 Result and Discussion 

3.1 Sanggar Permadani 

Sanggar Permadani, as a vehicle for preserving Javanese culture, needs to trace its existence 
as a cultural conservation effort. In looking at its existence, it is necessary to describe the 
structure and agents who play a role in course activities. First of all, it is necessary to identify 
the main objective of establishing the studio from the perspective of the founder and manager. 
Based on the results of the interview, Sanggar Permadani has several functions related to 
preserving Javanese culture. Explicitly, the results of the interview can be summarized as 
follows: 

 
Fig. 1. The location of Sanggar Permadani 
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“This studio is called Permadani, an extension of the Indonesian National Cultural Community 
Brotherhood. The aim is to try to assist the government in realizing what is called the "Tri 
Karsa Culture". Tri means three, karsa means will, and culture. "The three cultural desires are 
exploring, developing or reviving, and preserving culture, especially Javanese culture as a 
supporter of national culture." [22]. 

Through the vision of Sanggar Permadani has a spirit that is summarized in the "three 
cultural initiatives", namely exploring, developing and preserving Javanese culture. In its 
implementation, Sanggar Permadani carries out two types of courses, namely Pranatacara 
and Pamedhar Sabda. Pranatacara itself can be defined as a Javanese-speaking event host 
whose main task is to guide the course of an event in a prepared order, or is usually called 
the Master of Ceremony (MC). Meanwhile, Pamedhar Sabda is a person who has the task of 
conveying messages, whether in the form of speeches, discourses or main ideas from other 
people. These two roles are a means of preserving Javanese culture because they both use the 
Javanese language krama inggil. 

These two roles taught by Sanggar Permadani are always present at every Javanese 
traditional event, from the mitoni ceremony (7 months of pregnancy), the birth of a baby, to 
the procession of the dead. The various Javanese traditional events held are an inseparable 
part of people's lives, this is by what the following sources said: 

"To realize these three cultural initiatives, one effort that is considered quite strategic is 
"Pranatcara Pamedhar Sabda" (Birth, Married and Death) starting from birth, adolescence, 
even until death, there is always an event. Packaging in the form of a ceremony that can take 
place if someone delivers it and gives instructions about the event, it is impossible to do it alone. 
Paranatcara and pamedar sabda are strategic in spreading culture, which in essence conserves 
culture." [22]. 

The training provided by Sanggar Permadani in honing one's ability to become a 
Pambiwara is very useful for various other activities apart from commemorative events and 
Javanese traditional celebrations. Religious events held at religious tourism locations also 
require the role of Pambiwara. The following are some of the Pambiwara activities for 
religious tourism in Sukoharjo Regency 

3.1.1 Balakan Cemetery 

There are 2 Kyai graves in the Balakan Cemetery. Many people come to this tomb to ask for 
blessings of wealth, to ask for solutions to problems and cases, as well as other purposes. The 
ritual is carried out seven times in a row every Kliwon Friday night. People generally come 
at 23.00. Visitors who come to the grave are not only local people, but also immigrants from 
far away from Sukoharjo. If people who ask for "Profits or Blessings of Wealth" are people 
who live along the river, people who live along the river (the river passes by) can't do it. The 
Lepenipun (river) originates from the Blabak, Samin, and so on. His grave is surrounded by 
a river, so the village is located around the river. The people who went to the graves came 
from other areas, such as: Semarang, Purwodadi, Kudus and so on. At the tomb rituals were 
carried out, flowers were bought for the pilgrimage, people came dressed in Muslim clothing, 
reading Surah Yasin served by 3 to 4 caretakers. In this tomb every year there is a musical 
performance every last Sunday of the Sura Month. "The Role of The Sanggar plays a role in 
all events held at the Balakan Cemetery including the "Grebeg" ceremony. The role of the 
Permadani Studio from start to finish is as Pambiwara. 

3.1.2 Kyai Langsir Tomb 

This grave is in Sonorejo Village, Sukoharjo District. Kyai Langsir is a descendant of the 
Surakarta Kasunanan Palace. The activity carried out there is Clean Village (thanksgiving). 
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3.1.2 Kyai Langsir Tomb 

This grave is in Sonorejo Village, Sukoharjo District. Kyai Langsir is a descendant of the 
Surakarta Kasunanan Palace. The activity carried out there is Clean Village (thanksgiving). 

The alumni of Sanggar Permadani who have graduated often appear and host the event. The 
event material presented by Pambiwara is material that has been taught at the Tapestry 
Studio. The implementation of this event was also recorded and then uploaded to the 
YouTube channel. 

3.1.3 Bumi Arum Cemetery 

This grave is in Majasto Village, Tawangsari District. In this village, people from one village 
are buried in one grave. In this village there is an alumnus of Sanggar Permadani from 1990, 
when an event is held, he will act as Pambiwara. Pambiwara in this village will play a role 
in several events such as Pasamuan, Pahargyan, Bersih Desa, visits, thanksgivings, 
weddings, etc. Some of these studios are commercial, some are Triniti Yoga, meaning they 
tend to be more basic and willing, although there is funding but only supports operational 
activities. 

Overall, the role of the studio in implementing the Pambiwara course as a competent 
profession in Javanese tradition, is as follows: 
a. Mapping community instincts (in Javanese culture as a form of real conservation concern 

(Nguri-uri) 
b. Cultural transformation with the learning process: Enculturation, Acculturation, 

Assimilation, Socialization, Resocialization, and stereotypes. 
c. Determining course curriculum standards with language material in the 3M context 

(Birth, Married and Death). 
d. "Linguistic" learning strategy using the andragogy model with basic competency units 

possessed both through educational formats and experience or field experience to 
determine placement learning categories in the cognitive, affective and psychomotor 
domains. 

e. Professional course implementation mechanism to determine graduation standards 
determined by the Tapestry Studio with a graduation certificate from the National 
Professional Standardization Agency (BNSP), UNS Javanology Synergy (TUK) and 
Sanggar permadani 

3.2 Analysis of Anthony Giddens' Structuration Theory of the Role of 
Permadani Studio 

According to Giddens' perspective, the founders of Sanggar Permadani are viewed as agents 
against the structure of globalization that is starting to erode cultural existence, in this case, 
the Javanese language. The founders have a strong desire to resist the tide of globalization 
by taking action to preserve the Javanese language as one of the elements of Javanese culture 
within the farming community that uphold local wisdom, such as the wiwitan ceremony (the 
start of planting), the rujakan ritual symbolizing offerings where the rice will spring up, and 
metik (the start of the harvest). Sanggar Permadani is the embodiment of the actions taken 
by these founders. The actions of the founders as agents have an impact on the social structure 
of the society in Sukoharjo and its surroundings by encouraging the residents of Sukoharjo 
and surrounding areas to join courses as an effort to preserve Javanese culture. 

Sanggar Permadani plays an important role in people's lives, especially for Javanese 
people who always have events at every step of the life process. Structure in Giddens' theory 
relates to a set of rules used by agents through certain institutions to establish and maintain 
the structure itself. Giddens defines structure as things that structure (rules and resources) 
and norms that apply, things that enable the existence of social practices that are understood 
to be similar in space and time which then gives a systemic form [23]. 
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The Giddens structure review is not a firm structure, limited to a certain space and time, 
but rather this structure is a set of actions carried out by agents to carry out a structured 
routine. The conditions for the "Pawiyatan Panatacara and Pamedhar Sabda" course have 
several agreed rules, namely that the course is held twice a week, namely every Friday and 
Saturday from 14.00 to 14.00. 17.00 WIB. The total length of the course (Pawiyatan) is 
approximately 5 months (36 meetings/90 hours). After participants take the regular course 
which starts in February, participants will take part in a graduation ceremony which is held 
in August every year. In addition, the selection of course days takes into account the various 
activities of participants with diverse backgrounds, including students, university students 
and workers. Choosing Friday and Saturday is based on looser time availability 
considerations, such as Friday which often ends early for students and employees, while 
Saturday is generally a holiday. 

The course schedule is determined through deliberation by emphasizing a participatory 
and inclusive approach. External factors, such as use of the building by other parties, are also 
taken into consideration with the option to adjust the course schedule according to mutual 
needs. Following with what has been stated above, the rules in the course are not restrictive. 
This is similar to what Gidden said that the rules in the structure are not restrictive, but 
liberating. The management makes rules that are tailored to the activities of the participants. 
Apart from that, these rules do not force participants to follow and complete all learning 
series, so that when there are participants who are no longer interested, the management gives 
participants the freedom to stop without any specific sanctions. 

4 Conclusion  
Sanggar Permadani is a vehicle for preserving Javanese culture whose existence needs to be 
tracked as a cultural conservation effort. Through the vision of Sanggar Permadani, has a 
spirit that is summarized in the "three cultural initiatives", namely exploring, developing and 
preserving Javanese culture. In its implementation, Sanggar Permadani carries out two types 
of courses, namely Panatacara and Pamedhar Sabda. The two roles taught by Sanggar 
Permadani are always present at every Javanese traditional event, from the mitoni ceremony 
(7 months of pregnancy), the birth of a baby, to the procession of the dead. Apart from 
Javanese traditional events, Pambiwara also plays a role in religious events in religious 
tourism in Sukoharjo. 

According to Giddens' perspective, the founders of Sanggar Permadani are seen as agents 
of the structure of globalization which is starting to erode the existence of culture, in this case 
the Javanese language. The act of establishing Sanggar Permadani by this agent influenced 
the social structure of society in the Sukoharjo area and its surroundings, namely by inviting 
the residents of Sukoharjo and its surroundings to take part in the special as an effort to 
preserve Javanese culture. 
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